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ABSTRACT: 
Nguyen Dinh Chieu is one of the typical thinkers in Vietnam in the second half of the 19th century. His works, not only are immortal pages praising the heroic fight of our people against the Western invaders from the first time they set foot in our country, but also express a philosophy human life, in which his concept of morality to be human has a profound, humanistic meaning. He is not only a shining example of the indomitable spirit of fighting against foreign invaders, of patriotism and love for the people, but also represents the noble spirit of humanity.
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INTRODUCTION
In the history of Vietnamese thought, the issue of morality to be human is a prominent content, receiving special attention and research from thinkers. Because humans do not exist in a general or abstract way, but they exist specifically in relationships with nature, society and themselves. In those relationships, people must express their attitudes and actions in accordance with the requirements of reality. Especially in Vietnam, due to the practical requirements of fighting against foreign invaders, in general, thinkers in history have emphasized the relationship between people, expressed in the concepts about ethics, lifestyle, patriotism, spirit of independence and self-reliance...
The theoretical basis of morality to be human in Vietnamese traditional culture comes from three traditional religions, which are Confucianism, Buddhism, and Taoism, of which the most prominent influence is Confucianism. Although Confucianism does not have the concept of morality to be human, in its view of life, Confucian philosophy discusses a lot about “morality to be human”. Thereby, “Humanity” is understood as political principles, moral and ethical norms, and the ethics of governing the country and dealing with people. In other words, morality to be human is understood as the moral path and principles that people have the duty to preserve and follow in life. That is the view of life, the concept of living in purity, according to reason.
Political principles are the guiding ideology of governing the country and bringing peace to the world, reflecting the ideology of the ruling class. Moral and ethical norms, according to the concept of Confucianism, are the three diamonds, the five permanences, filial piety, the three obediences, the four virtues, etc. The Confucian morality of being human covers relationships in society, and emphasizes the important relationships of society, which are the relationship of king - subject, father - son, husband - wife.
For Buddhism, morality to be human is expressed in constantly improving oneself; moral improvement; be responsible to those around you; has the duty to bring peace and happiness to everyone. To practice morality to be human, people must know how to purify their hearts, control their minds and evaluate themselves; always know how to blame yourself, find your own mistakes to correct them; Always consider your actions little by little, avoid any evil, no matter how small, no matter how difficult, do good, and clearly understand the boundary between bad and good.
In the history of the Vietnamese nation, patriotism is the top criterion of morality to be human. During the Hung King period, due to the constant struggle against natural disasters and enemy attacks, ancient Vietnamese people had to unite, love, and help each other in life. Solidarity and love to help each other in life are reflected through myths like the hundred proofs; Son Tinh, Thuy Tinh; Saint Giong (Thanh Giong); An Duong Vuong built Co Loa citadel... The spirit of patriotism and indomitable struggle against foreign invaders was also a prominent feature in the philosophy of life of Vietnamese people during the Hung King period. For example, Mrs. Trung's uprising against the Han Dynasty was not only to avenge her husband, but also to repay the country's debt, rebuild King Hung's fortune...
Nguyen Dinh Chieu does not have a single work or article specializing in researching morality to be human. But any of his works refer to morality to be human, and his very personality, in every ups and downs of life, are great lessons about morality to be human.
METHOD
Methodology: Based on the dialectical and historical materialism of Marxist-Leninist theory, Ho Chi Minh's ideology, combined with the Party's principles and perspectives, as well as the mechanisms, and legal framework of the State.
Research methods: Document research method; Systematization method for documents; Comparative and evaluative method; Analytical and synthetic research method.
RESULTS AND DISCUSSION
Content of Nguyen Dinh Chieu's views on morality to be human
Preserve and promote the traditional ethics of the nation
As an intellectual from a Confucian family, Nguyen Dinh Chieu is always interested in preserving and promoting moral values in national cultural traditions. He wrote:
“Even though I'm blind, I still keep the religion,
It's better than having the eyes of your ancestors who don't worship you.”
(Poetry by Nguyen Dinh Chieu, 1976, page 467)
The concept of morality to be human in Nguyen Dinh Chieu's thought first originates from preserving the “homeland morality”, which is the moral content that has been molded over thousands of years of Vietnam's history of development. “Morality in the family” can be understood as the religion of worshiping grandparents and ancestors. Following “family ethics” is to show gratitude to parents for their contributions in nurturing the individual, and ancestors for their contributions in preserving the family line, contributing to future generations' inheritance. In a broad sense, “family ethics” is also understood as morality.
Through Nguyen Dinh Chieu's main works such as Luc Van Tien, Duong Tu-Ha Mau, and He fished, he gathered firewood, and asked and answered questions about healing techniques, he all paid attention to and mentioned the issue of morality to be human. For Nguyen Dinh Chieu, the views on life, morality, and behavior in family and social relationships are, on the one hand, the result of the inheritance of human values in Confucian philosophy. On the other hand, it is also the result of a vivid reflection of social reality in the Southern Delta. In the work Duong Tu - Ha Mau, he wrote:
“Life is better than blinding the eyes of flesh,
Devotion is an example”
(Poetry by Nguyen Dinh Chieu, 1976, page 469)
For Nguyen Dinh Chieu, the attitudes of praise - criticism, love - hate, opposition or approval are all expressed specifically and clearly. In Nguyen Dinh Chieu's thought, the working people have maintained the nation's uniqueness - the way of living in life, the love between people.
It can be seen that Nguyen Dinh Chieu wishes to protect the traditional moral values of the nation. These are human values built over thousands of years that no one can deny. On the other hand, he absorbed and creatively developed human values in Confucian thought, bringing these values closer to the spiritual life of the Southern people.
Thus, the concept of morality to be human in Nguyen Dinh Chieu's thought is expressed first of all in preserving and promoting national morality, respect for righteousness, contempt for wealth, protection of justice, and the heroic spirit of fighting against the invasion of foreign invaders.
The ideology of loyalty, filial piety, and chastity means human moral standards
When absorbing Confucian viewpoints, Confucianists in Vietnam have selected and synthesized them to suit the practical conditions of our country's society. Researcher Tran Dinh Huu commented: “Loyalty and meaning have two sides. On the one hand, it comes from gratitude and gratitude because the things we are enjoying are all the king's, given by the king. Loyalty here is similar to filial piety, the feelings of children remembering their parents' birth and upbringing, and sacrificing to take care of their parents. On the other hand, loyalty comes from loyalty: attaching oneself to the court, loyalty here is the same as honor, keeping promises. The concept of loyalty is associated with the spirit of patriotism, with the prosperity of the nation and people” (Tran Dinh Huu, 1995, page 86). Thus, the word middle here has a comprehensive meaning, which is the way of life and behavior of each person.
Nguyen Dinh Chieu directly witnessed the gradual deterioration and decay of the Nguyen feudal court, so his concept of morality both reflected the contemporary economic and social context, and also had nuances of morality. Confucian feudal virtue. He wrote:
“Boys in the middle age are filial and take the lead”
(Poetry by Nguyen Dinh Chieu, 1976, page 32)
And:
“Being a man in a human world,
First there is good news, then there is glory.”
(Poetry by Nguyen Dinh Chieu, 1976, page 34)
The concept of loyalty in Nguyen Dinh Chieu's thought is loyalty to reason and loyalty to the country. As for bad kings and evil kings, he harshly criticized:
“Hate Kiet's life, Tru loves sex.
Let the people sink into a cave
Hate U's life, Le is so extreme,
Making the people miserable and miserable
Hating life, Ngu Ba was confused,
Loving lies makes people suffer.
Hate Phuc Quy's life is broken,
Early in the morning, late at night, we fight and disrupt the people...”
(Poetry by Nguyen Dinh Chieu, 1976, pages 76-77)
Nguyen Dinh Chieu praised Truong Dinh's “disobedient” attitude and said that the hero of Go Cong is not “disobedient to God” but “righteous to God”:
“Help the world with all your gratitude, man.
Even God, who cares about disobedience to you?
(Poetry by Nguyen Dinh Chieu, 1976, page 255)
Nguyen Dinh Chieu has overcome the narrow framework of orthodox Confucianism, with the consequences that the absolute monarchy is gradually sinking into decline. When talking about the word “filial piety”, Confucianism believes that “filial piety” is the natural nature of each person, completely endowed by God. Confucius believed that “filial piety” is based on blood relationships and the nature of humans. Respecting blood relations also means respecting the caste system. Confucius combined compassion (morality), bloodline (natural relationships) and class system (politics) together. “Compassion is the glue that holds together the horizontal and vertical relationships of society” (Ha Thuc Minh, 2002, page 102).
Luc Van Tien is a typical character for the word “filial piety” and is considered an incarnation of the author. On the way to the test capital, Luc Van Tien heard that his mother had passed away, so he returned to his hometown to mourn. Because of crying and pain, he was blind in both eyes:
“Oh, my eyes have brought sadness
In the fog, you can't see anything” 
(Poetry by Nguyen Dinh Chieu, 1976, page 92)
According to Confucian ethics, if people cannot repay the word “filial piety” to their parents, it is considered a crime. Therefore, a scholar from a Confucian background like the Luc family feels ashamed:
“There should be some broken parts
The dog is raised and cared for and gives birth to.
It's okay to say that you're not filial,
Thinking about myself makes me feel ashamed of myself as a child.”
(Poetry by Nguyen Dinh Chieu, 1976, page 91)
As for girls, following feudal decency like Kieu Nguyet Nga, the word “filial piety” also has many differences compared to the concept of that time. She treats Mr. Luc like her own father. This is the moral tradition passed down through thousands of generations of the nation's history:
“Nothing is called a strawberry,
If you want to take care of the country, you have to take care of the house.
One day, one step further,
I will leave this for my father to take care of in his old age.”
(Poetry by Nguyen Dinh Chieu, 1976, pages 153-154)
The character Nguyet Nga, in the story Luc Van Tien, is filial to her father-in-law like the bride in previous Nom poetry stories such as: Thoai Khanh - Chau Tuan, Tran Minh... has been recited by the people and used as a moral lesson. educational virtue. And so, we find that filial piety in Luc Van Tien's work is close to folk lullabies, “not associated with the heavy Chinese ideology of 'men respect women', 'respect men and despise women'”. Flower:
“The father as a mountain,
Motherhood is like water flowing from a source.
One Heart Worship Mother Glass Father,
Fulfilling filial piety is the way of life” 
(Ma Giang Lan, 1998, page 200)
During the long history of Southern history, filial piety also had changes and transformations. According to Nguyen Dinh Chieu, it is a decline due to the influence of Western culture. Factors such as family style; The upper glass gives way to the lower; Show respect to parents and grandparents; Faithful husband and wife... gradually fade away. The moral values of people in society are reduced. Faced with that situation, Nguyen Dinh Chieu used Confucian moral concepts such as loyalty, filial piety, benevolence, and righteousness as moral standards, but transformed them into Vietnamese Confucianism, Confucianism of humanity. Southern people.
Thus, the concept of morality in Nguyen Dinh Chieu's thought is, on the one hand, influenced by moral concepts in Confucianism, and on the other hand, those concepts are consistent with Vietnamese tradition and culture. The concept of morality in Nguyen Dinh Chieu's thought is still consistently based on the people's viewpoint, ethical viewpoint, humanity, and has become the leading flag in arousing patriotism and fighting against the enemy of many people. Confucian intellectuals and all working people.
Love the people, be infinitely loyal to the country and the people.
During his lifetime, Nguyen Dinh Chieu was the patriotic poet who wrote the most about the people with a sincere spirit and the best words. In Nguyen Dinh Chieu, the country and the people have a close relationship, going hand in hand. He wrote:
“If you love your people, why don't you get married?
So that when the sun goes down, it makes it rain.”
(Poetry by Nguyen Dinh Chieu, 1976, page 79)
The concept of “people” in Nguyen Dinh Chieu's thought refers to the working masses. These are the “hamlet people” and “unicorn people”:
“How pitiful! Originally, they were not soldiers, guards, or soldiers on parade; It's just that the hamlet people, the local people, love the righteous, are recruiting soldiers” (Poems of Nguyen Dinh Chieu, 1976, page 251).
“Hamlet people and local people” are the poor people in the village, especially those who do not have fields or gardens, so they have to work and live. Nguyen Dinh Chieu sincerely loves “the hamlet people and the neighbors”. He wrote:
“Remembering the ancient spirit: An orphan doing business; thinking about poverty, not yet familiar with horses, not yet in velvet school; only know that buffalo fields follow the village. Hoeing, plowing, harrowing, planting, hands are used to doing; practicing shields, practicing guns, practicing spears, practicing flags, eyes have never looked” (Poems of Nguyen Dinh Chieu, 1976, page 250).
Of course, before Marxism-Leninism, no thinker had seen that the masses were the decisive force for the development of history, and had not yet seen the ability of the masses to liberate themselves. They looked for that motivation in prominent individuals, in kings and generals, so they expected:
“When the grace of the Holy Emperor shines through,
A torrential rain washes mountains and rivers.”
(Poetry by Nguyen Dinh Chieu, 1976, page 232)
Nguyen Dinh Chieu not only saw that the people were the ones directly holding guns to fight the enemy, but when the royal court did not care about the resistance, the people were the ones who stepped in to provide food and weapons to the insurgents:
“The wages of the farm three seasons ago,
Suppositories are sold in four external tanks”
(Poetry by Nguyen Dinh Chieu, 1976, page 257)
And:
“No matter how hard it is to help prepare records, farm wages, give a single sentence of charity, don't work hard for military officials to balance soldiers, suppositories for trading boats, and the four-word power of 'traitors and traders'” (Poetry by Nguyen Dinh Chieu, 1976, page 265).
The masses of people fought the enemy not blindly but with a clear purpose. It was not the gentlemen - the ruling class who knew “truth”, but the cloth-clad peasants who “loved righteousness” to recruit soldiers. That means fighting off the enemy and protecting the country's sovereignty:
“A huge chain of mail, how can anyone cut down snakes to chase deer; The two dazzling sun and moon, cannot tolerate the flood of goats and dogs” (Poems of Nguyen Dinh Chieu, 1976, page 251).
Nguyen Dinh Chieu has sincere love for the people, who are very patriotic and willing to sacrifice for the Fatherland. They despise those who fear the enemy, the enemy, and hate the invaders “Like the farmer who hates grass”. As much as the farmers hate grass, the villagers and neighbors hate the enemy and those who follow the enemy. The imperial army was afraid of fast ships and powerful Western guns, while the people of Dan Lan hamlet and the “recruited” troops were the opposite:
“One day, I saw a mess covering the tire and wanted to eat my liver; Every day I watch the chimney running black, I want to go out and bite my neck” (Poetry by Nguyen Dinh Chieu, 1976, page 251).
Nguyen Dinh Chieu is grateful to the martyrs and commends the merits of the martyrs, because they are the most basic resistance force. In the Oration, Nguyen Dinh Chieu expressed his gratitude to the martyrs, and erected a thousand-year-old stele for the heroes who sacrificed their lives for the country in the early years of the resistance war against the French. In the work The Funeral of Luc Province, Nguyen Dinh Chieu wrote about the martyrs with gratitude and sincere admiration:
“In life, you have to endure the snow and frost of the sky in one corner. It is difficult to bring the horse's horns into order; Exploit and then follow endless schemes, wisely borrow letters to bring news” (Poems of Nguyen Dinh Chieu, 1976, page 278).
Nguyen Dinh Chieu stands in the ranks of patriotic people, always caring for the good. Therefore, even though he did not grasp the objective laws of development of Vietnamese society, he still had a pure and sincere belief in the future of the country and the victory of justice. He longed for the day when he would liberate the people from the enemy's clutches like “flowers and grass sadly waiting for the East wind”. And, even in the darkest days of history, when the enemy had occupied many lands of the Fatherland, he still fervently hoped:
“One day heaven and earth will rest in peace,
Glad to see the mountains and rivers without the West wind”
(Poetry by Nguyen Dinh Chieu, 1976, page 291)
…
“A storm and the land will be clean,
The autumn sky remains the same forever and never fades” 
(Poetry by Nguyen Dinh Chieu, 1976, page 229)
If that hope becomes a reality, the people will be at peace and happy, talented and loyal people will have the opportunity to serve the world and help the country, making their names shine, just as the character Fisherman said:
“The fisherman said: when we meet,
We can also bring glory to our country.”
(Poetry by Nguyen Dinh Chieu, 1976, page 355)
The hope of tomorrow is like a ray of warm sunshine in Nguyen Dinh Chieu's patriotism. It made him more optimistic and patriotic. It once rekindled in his heart dreams of escaping blindness. He fulfilled that dream in the return of sight to Luc Van Tien and Ky Nhan Su. But his dream was not limited to his personal liberation, but also included the liberation of everyone. That is why he emphasized:
“Remember the saying all fate returns to spring,
Life is hopeless, waiting for Dong Quan to save my life.”
(Poetry by Nguyen Dinh Chieu, 1976, page 355)
In Nguyen Dinh Chieu's concept, social issues exist in conflict between good and evil. He expressed his love and hate attitude very clearly and decisively. He hated evil habits and cruel people, just like the character Mr. Quan said in Luc Van Tien:
“I say I hate gossip,
Hate it bitterly, hate it with all your heart”
(Poetry by Nguyen Dinh Chieu, 1976, page 76)
For Nguyen Dinh Chieu, that hatred always goes hand in hand with boundless love. He passionately loved people who were pure, upright and talented. In particular, his love is more inclined towards the many people who work honestly but are still poor. That compassion for the people does not just remain in words of admiration but has turned into a desire to change the people's miserable lives.
Compassion for people, love for compatriots, and devotion to his homeland and neighbors are the foundation of Nguyen Dinh Chieu's patriotism. That patriotism was clearly and fully revealed when the French colonialists trampled on the beloved land of the Fatherland. It was at this time that the voice of hatred for the invaders, the voice of love for the country, and love for his people were more intense and more vibrant than ever. In his opinion, there can be no peaceful coexistence between the invaders and the people who are in the situation of losing their country and their homes. He emphasized that:
“The sky is East but the wind is West,
The two things, warmth and coolness, do not mix and hurt people.”
(Poetry by Nguyen Dinh Chieu, 1976, page 355)
Nguyen Dinh Chieu's compassion for the people was not only shown through his literary works, but also through his actions. He devoted himself to healing the people, “seeing people suffering the same pain as himself”, considering people's medicine (healing people's diseases) as noble as national medicine (treating the country's diseases). That is an expression of our people's traditional compassion: “Love others as if you loved yourself”. Nguyen Dinh Chieu believes that a physician must demonstrate the virtue of love for life of heaven and earth. He rejects superstition, corrupt customs, criticizes charlatans, opposes praying to monks, praying to shamans, praying to Demon gods and mediums.
Thus, love for the people, patriotism, and infinite loyalty to the people and the country have permeated Nguyen Dinh Chieu's entire ideology. Compassion for the people in Nguyen Dinh Chieu's thought is not only expressed in his sharing with poverty and the situation of being oppressed by the French colonialists but also in his belief in the people's strength in the resistance war against foreign invaders. All of his work and career as a teacher and doctor clearly demonstrate those ideas.
Live cleanly and keep your temper
In his concept of human conduct, Nguyen Dinh Chieu always promotes a clean life and maintains integrity. The ideology of living cleanly and maintaining integrity in Nguyen Dinh Chieu's ideology is expressed first of all in living without hatred and determination to fight against invaders, refusing to cooperate with the enemy, and not being ambitious for power, money, always maintain a resilient and indomitable will.
Nguyen Dinh Chieu's life, both subjectively and objectively, had very special events. On the one hand, he himself was betrayed, his father was removed from his position as a mandarin, his family had to move to his father's hometown in Hue, his mother died, he lived in illness and blindness, and his life was extremely difficult. On the other hand, he lived in a period when the country was in great danger, the people were oppressed and exploited by the French colonialists. Our people waged a fierce struggle against the enemy, but the corrupt feudal class of the Nguyen Dynasty gradually surrendered to the French colonialists. In 1862, King Tu Duc cut off three provinces in the Southeast region and then, in 1867, cut off three provinces in the West for the French enemy, opening the dark period of our country under the yoke of invaders for nearly a year century. In the nation's history, every time there were foreign invaders, the feudal class led resistance wars, gathered people and heroic heroes everywhere, and organized people's wars against foreign invasion. foreign invaders, regain independence for the nation. For example, the strength of the resistance wars under the Ly and Tran dynasties, Le Loi, Nguyen Trai, Nguyen Hue, etc. However, by the end of the 19th century, the reactionary feudal regime of the Nguyen Dynasty had become the enemy. betrayed and surrendered to the French colonialists. The Nguyen Dynasty was severely condemned by the people.
At that time, Confucian scholars and patriotic scholars, rather than being known as anti-gods, stood in the ranks of the people to continue participating in the resistance against the French colonialists. Those are the examples of Truong Dinh “helping the world to pour out men's grace, don't worry about disobeying God” or Phan Tong “The bullet against God is in front of your eyes, the mirror blade of the enemy Khai holds in your hand”. And many other heroes such as: Doc Binh Kieu, Nguyen Huu Luan... Nguyen Dinh Chieu also lived in that social context and had the moods of those patriotic scholars. Truong Dinh saw him as a military advisor and often discussed plans and strategies with him. Because Nguyen Dinh Chieu was blind, he could not use swords or guns to directly fight off the enemy, but he used his sharp pen to resist the invasion of foreign invaders and encourage the people's spirit of resistance. Many of his friends such as Truong Dinh, Phan Tong, Doc Binh... sacrificed their lives one after another. Nguyen Dinh Chieu, sometimes in Can Giuoc, sometimes in Ben Tre, taught and made medicine, living in poverty and purity, upholding the spirit of a steadfast soldier. In his situation, without a steadfast spirit, an unparalleled patriotism, and an iron faith in the country's future, it would be difficult to find a way out of the tragedy, to become a useful person.
It is no coincidence that in Nguyen Dinh Chieu's work there are two main characters who are blind, those two characters are the embodiment of the author. The case of character Luc Van Tien's blindness is only temporary. Luc Van Tien remembered his teacher's words and believed that he could escape disaster and make a name for himself. Sure enough, Luc Van Tien was later cured by the elixir. That elixir story is just a dream, but that dream speaks to Nguyen Dinh Chieu's spirit of optimism, trust, and love of life. He continued to build another blind character in the work “He fished, he gathered firewood, and asked and answered questions about healing techniques”, the character Ky Nhan Su, who is an experienced person, not only a good physician but also a philosopher with profound knowledge, respected by everyone as a teacher. The state was invaded by the West - Lieu, the West - Lieu heard the name of the Sphinx and wanted to invite him to become an official, but the Sphinx blinded him:




“My teacher is not a gentleman
Burning both eyes to blind him
It's better to be blind when the weather changes
No need to hurt the eyes, but nourish the heart.”
(Poetry by Nguyen Dinh Chieu, 1976, page 460)
Now blindness is no longer caused by a natural disaster but by an act of resistance that refuses to follow the enemy:
“Life is better than blind eyes
Devotion is an example”
(Poetry by Nguyen Dinh Chieu, 1976, page 469)
And this is the principle in Nguyen Dinh Chieu's life, the Sphinx said:
“It is better to be blind in the eyes
I would rather sit and watch my enemies,
…
It's better to be absent from retirement in the near future
I would rather see the afternoon sky invade
It's better for your eyes to be dark
I'd rather see the green and gloomy land pass by
…
Even though I'm blind, I'm not famous
It's better than having dirty eyes lurking.”
(Poetry by Nguyen Dinh Chieu, 1976, pages 466-467)
Nguyen Dinh Chieu used the image of the Ky Nhan Su to express part of his thoughts, on the one hand, looking straight at the sick to have a realistic attitude, and on the other hand, educating contemporary people to follow righteousness and hate injustice. means. Furthermore, the fact that the Ky Nhan Su is blind also has a philosophical meaning, which is a symbol of the dark situation of the country. But in that situation, although Ky Nhan Su was blind, he was still a bright spot, a star that kept righteous beliefs; He believes that tomorrow the country will no longer be dark and the sky will be bright again:
“After Thuc Quy's sky cleared
The river in the sea is quiet, my eyes are bright”
(Poetry by Nguyen Dinh Chieu, 1976, page 469)
Nguyen Dinh Chieu is very optimistic and believes in a bright future. That optimism has a special power, supporting him and encouraging him. However, Nguyen Dinh Chieu did not wait optimistically, but took action through specific jobs such as writing literature, teaching, medical examination and treatment... to contribute his strength and help the land, promoting the national spirit against colonialism and its lackeys.
With all the social roles and missions that Nguyen Dinh Chieu had to shoulder as a poet, teacher, physician, citizen, patriotic soldier... until the end of his life, he still resiliently overcame them destiny, successfully completing one's work, leaving behind an example of a wonderfully pure way of life.
Thus, Nguyen Dinh Chieu's thought is a living testament to the ability of people to overcome difficulties and their optimistic spirit. Although Nguyen Dinh Chieu's life was cruel, his career did not let him surrender to fate. Overcoming fate to stand firm in the face of life's storms is Nguyen Dinh Chieu's positive attitude to life and noble personality.
CONCLUSION
Nguyen Dinh Chieu's ethical perspective on being a human being, on the one hand, inherits and develops the traditional national cultural ideology, and on the other hand, has absorbed and developed the philosophies of life in Confucian thought, in accordance with reality. Nguyen Dinh Chieu's ethical perspective as a human being can be generalized on the basic contents: Preserving and promoting the traditional ethics of the nation; promote the ideas of loyalty - filial piety, chastity - righteousness, considering them as human moral standards; love the people, be extremely loyal to the country and the people; Live cleanly and calmly. These are outstanding thoughts, not only expressed throughout Nguyen Dinh Chieu's works but also consistently expressed in his practical activities, making an important contribution to the development of good cultural traditions of the history of Vietnamese thought.
REFERENCES
Nguyen Dinh Chieu. (1978). Complete works, volume 1. University and Professional High School Publishing House.
Nguyen Dinh Chieu. (1978). Complete works, volume 2. University and Professional High School Publishing House.
Doan Chinh. (2009). Dictionary of Chinese philosophy. National Political Publishing House, Hanoi.
Tran Van Giau. (2006). The Tao of Humanity from Ly Thuong Kiet to Ho Chi Minh. People's Army Publishing House.
Tran Dinh Huu. (1995). Confucianism and mid-modern Vietnamese literature. Information and Culture Publishing House, Hanoi.
Ma Giang Lan. (1998). Vietnamese folk songs and proverbs. Education publisher
Ha Thuc Minh. (2002). Confucianism and Oriental culture. Education publisher.
Poetry by Nguyen Dinh Chieu. (1976). Liberation Literature Publishing House.
Institute of Literature. (1973). Nguyen Dinh Chieu, an example of patriotism and artistic labor. Social Sciences Publishing House, Hanoi.
75

